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Introduction 

This bibliography is organized by decade, and alphabetically by author surname within decades. 
Items that have already been read and annotated appear in bold and the annotations appear in 
square brackets below the bibliography entry. 

In 2003, an extensively annotated bibliography by Thomas Jay Oord of works pertaining to the 
interface between love and science appeared in a volume edited by Stephen G. Post, Bryon Johnson, 
Michael E. McCullough, and Jeffrey P. Schloss. 1 In order to avoid duplication, where works listed in 
our bibliography are also presented in Oord’s survey, this has been noted and reference given of 
where a précis of the work in question can be found.   

 

2000–2009 

Abrahamov, Binyamin (2009) ‘Ibn ‘Arabi on Divine Love’, in Klein-Braslavy, Sarah; Abrahamov, B. and 
Sadan, Joseph (eds), Tribute to Michael: Studies in Jewish and Muslim Thought Presented to 
Professor Michael Schwartz. Tel Aviv: Tel Aviv University. pp. 7-36. 

—— (2003), Divine Love in Islamic Mysticism: The Teaching of al-Ghazali and al-Dabbagh. London: 
RoutledgeCurzon.  

[Binyamin Abrahamov’s Divine Love in Islamic Mysticism investigates the nature of divine 
and human love (mahabba/’ishq). The author argues that Sufi theories of divine love found 
in both Abu Hamid al-Ghazali (d. 1111) and the Tunisian traditionist and jurist Ibn al-
Dabbagh (d. 1296) can be traced back to Greek Neoplatonic philosophy and Christian 
theories of love. The book contends that conceptions of divine love in al-Ghazali’s Kitab 

                                                           
1 Oord, Thomas Jay (2003) ‘Religious Love at the Interface with Science’ in Post, Stephen G.; Johnson, 

Bryon; McCullough, Michael E. and Schloss, Jeffrey P. (eds) Research on Altruism & Love: An 

Annotated Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 

Philadelphia: Templeton Foundation Press. pp. 215-288. 
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Mahabba and Ibn al-Dabbagh’s Mashariq al anwar do not correspond to later Sufi 
conceptions of divine and human love as they were mostly developed in Persian by Ahmad 
al-Ghazali (d. 1126), Jalal al-Din Rumi (d. 1273), Fakhr al-Din 'Iraqi (d. 1289) and Hafiz al-
Shirazi (d. 1390). Nonetheless, al-Ghazali and ibn al-Dabbagh produced significant theories 
of divine love which comprised definitions, kinds, causes and signs of love as well as the 
ways to love God and God’s love for humans.] 

Adams, Robert Merrihew (2006) ‘Love and the Problem of Evil’ Philosophia 34(3): 243–51.  

[Humans emerge from a ‘causal nexus’ formed of both good and evil factors. Therefore, 
people we love would not have existed in a world devoid of evil. Adams suggests that we 
should respond to this situation with ambivalence, contextualising the evils (which we 
regret) in the ‘framework of what we welcome in human life’ (243). Adams concludes with 
the idea that in a religious context, ‘the totality of our history with God will provide a 
framework of gladness in which all our just regrets can be contextualized’ (251). 

Addas, Claude (2002) ‘Expérience et doctrine de l’amour chez ibn ‘Arabi’, Journal of the Muhyiddin 
ibn Arabi Society 32: 25-44. 

al-Adawiyah, Rabi’ah (2002) Les chants de la recluse. Trans. Mohammed Oudaimah. Paris: Arfuyen. 

al-Daylami, Ali (2005). A Treatise on Mystical Love. Trans. Bell, Joseph N. and al-Shafie, Hasan M. A. 
Latif. Edinburgh: Edinburgh University Press. 

Anderson, P. A. (2008) ‘Liberating Love’s Capabilities: On the Wisdom of Love,’ in Benson, Bruce Ellis 
and Wirzba, Norman (eds) Transforming Philosophy and Religion. Indianapolis: Indiana University 
Press. Chapter 13, pp. 201–226. 

—— (2006) ‘Can We Love as God Loves?’ Theology and Sexuality 12(2): 143–63.  

[Anderson presents divine love as a ‘practical ideal’ (162), which we can follow while 
recognising the impossibility of loving as God loves. We direct our intention and attention 
towards ‘pure impossible goodness’ (163; here Anderson follows Weil). Anderson highlights 
human finitude as opposed to divine infinitude, as well as problems of incompatibility of 
rationality and morality, moral motivation and of human imperfection, as well as discussing 
the gendered nature of love.]  

—— (2006) ‘Unselfing in Love: A Contradiction in Terms’, in Boeve, Lieven; Schrijvers, Joeri; Stoker, 
Wessel and Vroom, Hendrik M. (eds), Faith in the Enlightenment: The Critique of the Enlightenment 
Revisited. Amsterdam and New York: Editions Rodopi. pp. 243-267. 

Andrews, Walter G. and Kalpakli, Mehmet (2005) The Age of the Beloveds: Love and the Beloved in 
Early Modern Ottoman and European Society and Culture. Durham: Duke University Press.  

Annestay, Jean (2009) Une femme soufie en Islam. Paris: Entrelacs.  

Armstrong, John (2002) Conditions of Love: The Philosophy of Intimacy. New York: W. W. Norton. 

Ayres, Lewis (2001) ‘Augustine, Christology, and God as Love: An Introduction to the Homilies on 1 
John’, in Vanhoozer, Kevin (ed.) Nothing Greater, Nothing Better: Theological Essays on the Love 
of God. Grand Rapids: Eerdmans. pp 67-93. 

[Ayres presents an introduction to Augustine’s theology of love through a close reading of 
Augustine’s homilies on 1 John, in particular the first homily of the series. He also shows how 
Augustine’s theology of love is located within Trinitarian theology and his theology of the 
incarnation. For Augustine, humans learn what it means for God to be love through paying 
attention to the structures of love present in the Trinity. Humans can learn to live within 



3 
 

these structures of love by reflecting on the incarnation, which shapes and directs human 
lives. Ayres highlights the importance for Augustine that God’s love for humans is always 
prior to human love for God.]  

Badcock, Gary D. (2001) ‘The Concept of Love: Divine and Human’, in Vanhoozer, Kevin (ed.) 
Nothing Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. 
pp. 30-46. 

[Badcock examines Plato’s concept of need-love (eros)and Nygren’s concept of gift-love 
(agape), arguing that Plato’s concept of need-love is unfairly characterised as selfish, when 
in fact it can be understood as being turned towards the other. Badcock argues that in acts 
of gift-love, the agent considers the person for whom they are acting as having intrinsic 
value. This does not fit with Nygren’s assertion that divine love is disinterested and that God 
loves humans regardless of their intrinsic value. Critiquing Nygren’s position on this and 
other counts, Badcock concludes that God is affected by the existence of the world. The 
world matters to God; God loves it. Divine love includes an element of ‘need’ (Badcock notes 
that the term ‘need’ is inappropriate but the only term available); he suggests that God 
‘needs’ the world in the sense God needs a human response to God’s outreach in order for 
God’s purposes for humanity to be achieved.]   

Badhwar, Neera K. (2005) ‘Love’, in LaFollette, Hugh (ed.) The Oxford Handbook of Practical Ethics. 
Oxford: Oxford University Press. 
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199284238.001.0001/oxfordhb-
9780199284238-e-3 (accessed 18.1.2017) 

Benedict XVI (2005) Deus caritas est. Vatican City: Libreria Editrice Vaticana. 

Beneito, Pablo (2002) ‘The Servant of the Loving One: On the Adoption of the Character Traits of al-
Wadud’ Journal of the Muhyiddin ibn Arabi Society 32: 1-24. 

Boyd, Craig A. (2008) Visions of Agapé: Problems and Possibilities in Human and Divine Love. 
Burlington: Ashgate. 

Bransen, J. (2006) ‘Selfless Self-Love’ Ethical Theory and Moral Practice, 9: 3–25. 

Brady, Bernard B. (2003) Christian Love: How Christians through the Ages Have Understood Love. 
Washington, DC: Georgetown University Press. 

Burrus, Virginia and Keller, Catherine (2006) Toward a Theology of Eros: Transfiguring Passion at the 
Limits of Discipline. New York: Fordham University Press. 

Chartier, Gary (2007) The Analogy of Love: Divine and Human Love at the Centre of Christian 
Theology. Exeter: Imprint Academic.  

[Defines love as ‘a positive orientation on the other’ (1).] 

Chilton, Bruce (2005) ‘Altruism in Christianity’ in Neusner, Jacob and Chilton, Bruce (eds) Altruism 
in World Religions. Washington, DC: Georgetown University Press. pp. 53-66.  

[Based on a close reading of NT texts, Chilton argues that love is presented differently in the 
gospels of Matthew, Mark, and Luke, as ‘the integral principle of the Torah’, ‘a principle 
beyond cultic Judaism’, and ‘the single term of reference that determines the purity of one 
person for another’ respectively (60). He also posits that the distinctiveness of Jesus’ 
teachings lies in the target of the love he teaches: our enemies. Jesus’ ‘spirituality of the 
“other”’, writes Chilton, ‘invested one’s neighbour with the attribute of God’s presence in 
the world, so that loving that person is tantamount to worship of God.’ (65).]  

http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199284238.001.0001/oxfordhb-9780199284238-e-3
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780199284238.001.0001/oxfordhb-9780199284238-e-3
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Chittick, William (2005) The Sufi Doctrine of Rumi. Bloomington: World Wisdom.  

Clapper, Gregory S. (2009) ‘Is Love an Affection or an Emotion? Looking at Wesley’s Heart 
Language in a New Light’ in Oord, Thomas J. (ed.), The Many Facets of Love: Philosophical 
Explorations. Newcastle: Cambridge Scholars Publishing.  

[Clapper draws on recent research in emotion and affect (including work by Thomas Dixon, 
Martha Nussbaum, and Robert C. Roberts), which has revived a more holistic understanding 
of human affections. Understanding affect and Wesley’s notion of ‘heart’ as the core of the 
human being, Clapper argues, allows contemporary readers to appreciate the expressions of 
love made by theologians such as Wesley (who talked about ‘heart religion’ and championed 
love as Christianity’s central category) in ways that today’s uncritical paradigm of ‘emotions’ 
may obscure.] 

Clements, Roy (2001) ‘Postcripts: The Love of God – A Sermon on Hosea 11’, in Vanhoozer, Kevin 
(ed.) Nothing Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: 
Eerdmans. pp. 203-215. 

[Clements’ concern is the apparently increasing superficiality of the understanding of love in 
the contemporary Western world, in both secular and religious contexts, and what he sees 
as the concomitant decline in the belief of the God of the Bible. To counter these ills he 
proposes that the Church’s portrayal of God should be balanced between portraying God in 
overly human and overly transcendent terms. Following Hosea 11:1-9 he highlights God’s 
wounded love (1-4), God’s angry love (5-7), and God’s passionate love (8-9), positing that 
only God is able to find a way out of the impasse of being caught between wounded love 
and angry love; for humans this is not possible. Clements maps the narrative of divine love in 
Hosea 11 onto the cross, depicting it as the place in which God’s wounded, angry, and 
passionate love can be seen. Clements concludes that the Church must preach a suffering 
God, for that is what makes Christianity distinctive. He makes a distinction between agape, 
calling it a love which suffers, and eros, a desiring love which ignores the suffering to which 
love makes us vulnerable.]   

Clough, William R. (2006) ‘To Be Loved and to Love’, Journal of Psychology and Theology 34(1): 23–
31.  

[From a therapeutic/pastoral perspective. Uses a ‘Scriptural’ definition of love to encourage 
healthy self-love without narcissism, avoiding the twin temptations of excessive self-neglect 
or self-love.] 

http://citeseerx.ist.psu.edu/viewdoc/download?doi=10.1.1.662.149&rep=rep1&type=pdf 
(accessed 18.1.2017) 

Coakley, Sarah (2001) ‘Kenosis: Theological Meanings and Gender Connotations’, in Polkinghorne, 
John (ed.) The Work of Love: Creation as Kenosis. Grand Rapids: Eerdmans. pp. 192–209.  

Crow, Thomas (2001) Drunk on the Wine of the Beloved: 100 Poems of Hafiz. Boulder: Shambhala. 

Dakake, Maria M. (2007) ‘“Guest of the Inmost Heart”: Conceptions of the Divine Beloved among 
Early Sufi Women’ Comparative Islamic Studies, 3: 72-97. 

Damasio, Antonio (2002) ‘A Note on the Neurobiology of Emotions’, in Post, Stephen G.; 
Underwood, Lynn G.; Schloss, Jeffrey P. and Hurlbut, William B. (eds) Altruism and Altruistic Love: 
Science, Philosophy and Religion in Dialogue. Oxford: Oxford University Press. 

Danaher, James P. (2007) ‘Divine and Human Love’, Modern Believing 48(2):33-43. 

http://citeseerx.ist.psu.edu/viewdoc/download?doi=10.1.1.662.149&rep=rep1&type=pdf
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Dennis, Geoffrey W. (2008) ‘The Bridge of God: Jewish Erotic Theology’ in Abrams, Nathan (ed.) Jews 
and Sex. Nottingham: Five Leaves Publications. 

Derin, Suleyman (2008) Love in Sufism: From Rabi’a to Ibn Farid. Istanbul: Insan Publications.  

[Through the examples of four seminal Sufi masters, Derin investigates the significance of 
divine love in the Islamic mystical tradition. The opening chapters of the book provide 1) 
definitions of the nature of love from various perspectives, (i.e. psychology, philosophy and 
theology), and 2) various paradigms of love found in the Bible and the Quran. Once the stage 
is set, Derin examines the seminal contribution of Rabi’a, al-Hallaj, al-Ghazali and Ibn Arabi. 
The book presents luminary Sufi masters and provides readers with an analysis of each 
particular paradigm.] 

Dunnington, Kent (2009) ‘The Impassible Suffered: Divine Love and the Doctrine of Divine 
Impassibility’ in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. 
Newcastle: Cambridge Scholars Publishing.  

[Dunnington argues that the doctrine of impassibility is integral to any adequate account of 
Trinitarian love. He says that a passible God would not be able to create the world, move the 
stars, and redeem humanity from its suffering, and therefore a passible God cannot rightly 
be regarded as a God who is Love. The basis of his argument is the ‘existential’ critique of 
passibility (rather than the ‘biblical’ or ‘metaphysical’ articulations). ‘[O]nly if God is 
unceasing love rather than transitory pathos can we be sure that God will overcome evil 
with a love that does not merely compensate for evil but indeed obliterates evil because 
God’s love is the reality whereas our sin and suffering is the fraud’ (74).] 

el-Youssef, Samir (2008) A Treaty of Love: a Novel. London: Halban Publisher Limited.  

Ernst, Carl and Lawrence, Bruce (2002) Sufi Martyrs of Love: The Chishti Order in South Asia and 
Beyond. New York and Basingstoke: Palgrave Macmillan.  

[Since Mu’in ad –Din Chishti settled in the town of Ajmer in northwestern India at the end of 
the 12th century, Chishtiyya has become the most widespread and influential Sufi order in 
the region and the one deeply associated with South Asia. In Sufi Martyrs of Love, Carl Ernst 
and Bruce Lawrence bring to life ignored and slighted primary texts produced by the Chishtis 
and their supporters. Also, in contradistinction with the dominant tripartite periodization of 
Sufism, (i.e. Golden Age, decline and revival), the two authors propose a new historical 
periodization of five cycles in the development of Chishtiyya. At the outset, the book 
provides a helpful introduction to the Sufi dialectics of love and knowledge, and the quest 
within Sufi Order of annihilation (fana) or subsistence in God (baqa). Finally, Sufi Martyrs of 
Love offers a phenomenological description of devotional and mystical practices as well as 
the Chisht Order’s lineage of masters and a wellspring of hagiographical material from the 
Indian sub-continent and beyond.]  

Etin, Anwar (2003) ‘Ibn Sīna’s Philosophical Theology of Love: a Study of Risālah fī al ‘ishq’, Islamic 
Studies, XLII/2: 331-345. 

Evans, C. Stephen (2004) Kierkegaard’s Ethic of Love. Oxford: Oxford University Press. 

Fedoryka, Maria (2009) ‘Metaphysics of the Person: Love as Foundation and Fulfilment’ in Oord, 
Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: Cambridge Scholars 
Publishing. 

Fergusson, David (2001) ‘Will the Love of God Finally Triumph?’ in Vanhoozer, Kevin (ed.) Nothing 
Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. pp. 186-
202. 
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[Fergusson discusses the significance of God’s love for human life in terms of eschatology. 
He posits three ways in which divine love, considered eschatologically, could be said to 
triumph. 1) If the scope of God’s love is limited, divine love can triumph within this limit. 
Fergusson discusses double predestination in relation to this. 2) If the scope of God’s love is 
universalised, divine love triumphs. Fergusson discusses Barth in relation to this. He rejects 
these two options, principally because of the lack of human freedom and responsibility that 
they imply, and embraces the third: that God offers grace to all in Christ, but that God’s 
justice requires punishment for those who reject this love. For Fergusson, this view implies 
that rejection is a function of God’s love, because otherwise God’s love and justice fall 
apart.]  

Fiddes, Paul (2001) ‘Creation Out of Love’, in Polkinghorne, John (ed.) The Work of Love: Creation as 
Kenosis. Grand Rapids: Eerdmans. 

Frankfurt, Harry (2004) The Reasons of Love. Princeton: Princeton University Press.  

[This elegantly written book is fluid and unencumbered, and also conceptually precise. It 
starts out by setting the parameters for its discussion as ‘practical reasoning’, and argues 
that the oft-invoked motivational categories in such discussions (e.g. ‘to want’, ‘to desire’) 
lack explanatory power. What is needed, on Frankfurt’s view, is a more robust category: 
love. Love is a mode of caring which delimits the scope of our will and gives our lives 
meaning. As he says in chapter 2, ‘it is love that accounts for the value to us of life itself’ 
(40). Frankfurt’s model love is parental love, which he thinks is less fickle and ambiguous 
than sexual or romantic love. His use of religious concepts of love is fascinating (if brief and 
in passing); he describes divine love as ‘promiscuous’ and although he draws on the Christian 
tradition in his discussion of self-love (in chapter 3, drawing on Augustine and Kierkegaard), 
ultimately he says self-love has no necessary connection with love as a morally guiding (or 
morally guided) notion: one can love oneself on his definition without any concern for the 
moral implications of one’s loves. Theological thinkers engaged: Kant (on self-love), 
Augustine, Kierkegaard.] 

Galip, Seyh (2005) Beauty and Love. Trans. Holbrook, Victoria Rowe. New York: Modern Language 
Association of America. 

Gilman, E. James (2001) Fidelity of heart: An ethic of Christian virtue. Oxford: Oxford University 
Press.  

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288. (226-7)] 

Gloton, Maurice (2000) ‘The Quranic Inspiration of Ibn ‘Arabi’s Vocabulary of Love – Etymological 
Links and Doctrinal Development’. Trans. Twinch, Cecilia. The Journal of the Muhyiddin ibn ‘Arabi 
Society 27: 37-52.  

Gomez, Vitor Franco (2005) Le Paradoxe du désir de Dieu: Étude sur le rapport de l’homme à Dieu 
selon Henri de Lubac, (Œuvres du Cardinal Henri de Lubac). Paris: Cerf. 

Goodman, Lenn E. (2008) Love Thy Neighbour as Thyself. New York: Oxford University Press.  

Goss, Robert E. (2004) ‘Proleptic Sexual Love: God’s Promiscuity Reflected in Christian Polyamory’, 
Theology and Sexuality, 11(1): 52-63. 

Grant, Colin (2001) Altruism and Christian ethics. Cambridge: Cambridge University Press.  
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[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288. (256-8)] 

Green, Adam (2009) ‘Love, Pattern Experience, and the Problem of Evil’, in Oord, Thomas J. (ed.) 
The Many Facets of Love: Philosophical Explorations. Newcastle: Cambridge Scholars Publishing.  

[Green’s essay discusses the problem of evil, noting that the experience of God as loving is 
usually seen to be at stake in the philosophical Problem of Evil, but is not widely regarded to 
be a contributor to that debate’s resolution. Arguing against Swinburne’s view that a theist 
can only be justified in his belief in God if he possesses an adequate theodicy, Green argues 
that theists who experience God’s love can defuse Swinburne’s argument that such a 
theodicy is necessary.] 

Grenz, Stanley J. (2001) The Social God and the Relational Self: A Trinitarian Theology of the Imago 
Dei. Louisville: Westminster John Knox Press. 

Grogan, Geoffrey (2001) ‘A Biblical Theology of the Love of God’, in Vanhoozer, Kevin (ed.) Nothing 
Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. pp. 47-
66. 

[After outlining some methodological points concerning biblical theology, Grogan divides the 
remainder of the chapter into four parts: 1. God’s love for his people; 2. God’s love for the 
world; 3. God’s love for Christ; 4. Love in relation to the nature of God. In part one Grogan 
posits that Christian love is a responsive love, and is created by God. The love that Christians 
express is therefore different to divine love, but caused by it. In part four he looks at 1 John 
and highlights the link between the statements ‘God is love’ and ‘God is light’. Dismissing the 
idea that, according to 1 John, love exhaustively defines God, Grogan suggests instead that 
the letter teaches that love is a quality in God’s nature, alongside other qualities, or 
attributes, such as light, truth, life, and righteousness. These attributes are unified in God’s 
character, and must also be in ours if we are to be shown to be ‘members of God’s 
family’(66). The way we define love in this context is based on the way in which it relates to 
God’s other attributes. For Grogan, the most important of these is light, which he links to 
holiness (66).] 

Hart, Trevor (2001) ‘How Do We Define the Nature of God’s Love?’, in Vanhoozer, Kevin (ed.) 
Nothing Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. 
pp. 94-113. 

[Hart discusses the methodological difficulties encountered when trying to define the nature 
of God’s love, arguing that choosing any given approach in this context has implications for 
the theological content reached. He argues that because of God’s immersion in human 
history in the incarnation, theology of God’s love must take into account human experiences 
of love. The theology of God’s love must not, however, stay within the parameters or human 
experience only, but must allow for the rupture and transformation of human experience, as 
we look from our humanity to Christ’s sinless humanity, and thence to God. Hart discusses 
the metaphor of God as lover, referencing McFague and noting that seeing God as lover 
gives value to humanity, and that the human return of love to God is something that God 
can be said to need. He then contrasts McFague’s methodology with Barth’s, comparing the 
theologians’ contrasting starting points (human experience and divine revelation) for talking 
about God’s love.]   

Helm, Bennett W. (2009) ‘Love, Identification, and the Emotions’ American Philosophical Quarterly, 
46: 39–59. 
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Helm, Paul (2001) ‘Can God Love the World?’, in Vanhoozer, Kevin (ed.) Nothing Greater, Nothing 
Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. pp. 168-185. 

[In this clearly argued chapter Helm tries to delineate the character of divine love, given 
what we know about human existence. He shows that it is possible to draw conclusions 
about the intensity and distribution of God’s love for humans. After outlining several 
assumptions (including that divine love means God’s benevolence towards humans and that 
divine benevolence can be measured in some way), Helm asks ‘Can God be benevolently 
loving to all human beings?’ and ‘Can God be equally benevolent to all human beings?’ He 
answers ‘perhaps’ and ‘no’ respectively, after asking whether conscious, sentient human life 
is an expression of divine benevolence, and discussing various observable inequalities 
between humans. Helm proposes four replies to his arguments: the dualist, creationist, and 
eschatological options, and the objection from divine suffering. He nevertheless concludes, 
among other things, that it is impossible to attribute substantive differences between 
people to moral evil only; natural evil must be recognised in these differences (e.g. 
inequalities arising from different temporal locations). Helm ends by stating that if God’s 
love cannot be equally distributed, then neither can the saving love of God in Christ.] 

Hendrick, Clyde and Hendrick, Susan S. (2009) ‘Love’, in Lopez, Shane J. and Snyder, C. R. (eds) The 
Oxford Handbook of Positive Psychology. Oxford: Oxford University Press. 
http://www.oxfordhandbooks.com/view/10.1093/oxfordhb/9780195187243.001.0001/oxfordhb-
9780195187243-e-042 (accessed 19.1.2017) 

[Focuses on the history and relationship science of romantic love.] 

Hollander, Dana (2005) ‘Some Remarks on Love and Law in Hermann Cohen’s Ethics of the 
Neighbour’ Journal of Textual Reasoning, vol. 4, no. 1. http://jtr.shanti.virginia.edu/volume-4-
number-1/some-remarks-on-love-and-law-in-hermann-cohens-ethics-of-the-neighbor/ (accessed 
19.1.2017) 

Homerin, Th. Emil (2005a) ‘Altruism in Islam’ in Neusner, Jacob and Chilton, Bruce (eds) Altruism in 
World Religions. Washington, DC: Georgetown University Press. pp. 67-87.  

[Through a discussion of the altruism in the Qur’an and the Sufi tradition, and almsgiving 
(both within and outside the faith community), Homerin posits that altruism defined as 
intentional action reaping no reward is difficult to locate within in Islam because the Qur’an 
teaches that God will reward every good deed done by anyone (84). He suggests that the 
closest thing to altruism within Islam is the îthâr (‘preferring others to oneself’, 81) found in 
Muslim chivalry and mysticism.]   

—— (2005b) The Wine of Love and Life: Ibn al-Fārid’s al-khamrīyah and al-Qaysarī’s Quest for 
Meaning. Chicago: Middle East Documentation Centre.  

Horton-Parker, H. S. (2009) ‘The Light that Charity Knows: Tsong-ka-pa and Maximus the Confessor 
on Love’ in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: 
Cambridge Scholars Publishing.  

[Explores compassion in Tibetan Buddhism and Eastern Orthodox Christianity, both of which 
depict compassion as a bridge between the stages of renunciation and realization of the self. 
He argues that the concepts of karuna and agape, respectively, are phenomenologically 
similar.] 

Ibn ‘Arabi (2000) Stations of Desire: Love Elegies from Ibn ‘Arabi and New Poems. Trans. Michael 
Sells. Jerusalem: IBIS. 

http://jtr.shanti.virginia.edu/volume-4-number-1/some-remarks-on-love-and-law-in-hermann-cohens-ethics-of-the-neighbor/
http://jtr.shanti.virginia.edu/volume-4-number-1/some-remarks-on-love-and-law-in-hermann-cohens-ethics-of-the-neighbor/
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Irigaray, Luce (2002) The Way of Love. Trans. Bostic, Heidi and Pluhácek, Stephen. London: 
Continuum.  

[Irigaray sees the masculine and feminine subjects as essentially different: the masculine is 
concerned with speech and a certain kind of meaning which is closed and directed at their 
own self; the feminine is interested in the relation and communication between people. 
Through dialogue, to which each individual brings their own meaning, relation in difference 
can be upheld without falling into submission or subjection to a single subject. In contrast to 
language, defined as ‘the tool, the techné, which the speaking subject uses in order to exist 
in a world, to dwell in it and to continue to construct it as human’ (38), the way of love 
involves a practice of negativity through which the world may be rebuilt. This practice 
prevents the subject from appropriating the site of difference, recognising that the other is 
wholly other. There is a ‘nothing’ that separates individuals (168), and the safeguarding of 
this allows for a relationship with the other.] 

Jackson, Timothy (2003) The Priority of Love: Christian Charity and Social Justice. Princeton: 
Princeton University Press. 

Jeanrond, Werner (2003) ‘Biblical challenges to a theology of love’, Biblical Interpretation 11 (3/4): 
640–53.  

Kelsey, David H. (2009) Eccentric Existence: A Theological Anthropology. Louisville: Westminster John 
Knox. 2 vols.  

Kipnis, Laura (2003) Against Love: A Polemic. New York: Pantheon Books. [Popular] 

Ko, Young Woon (2009) ‘Divine Paradox and Harmony: Whitehead and Jung on the Love of God’ in 
Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: Cambridge 
Scholars Publishing.  

[Woon Ko analyses the love of God in Whitehead and Jung, with particular attention to the 
way both develop their arguments by correlating opposites (subject/object, 
conscious/unconscious, God/world, good/evil). Both thinkers view these opposites not as 
antagonistic but as relational, and therefore as potential sites for transformation. Woon Ko 
argues that God’s love is creative activity which transforms the limited character of ego-
consciousness by harmonizing opposites, making whole the diversity of creation.] 

Kolodny, N. (2003) ‘Love as Valuing a Relationship’ The Philosophical Review, 112: 135–89. 

Lane, Tony (2001) ‘The Wrath of God as an Aspect of the Love of God’, in Vanhoozer, Kevin (ed.) 
Nothing Greater, Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. 
pp. 138-167. 

[Lane argues that taking into account God’s wrath is necessary to understanding God’s love 
as portrayed in the Bible. In the first part of this chapter Lane outlines four ways in which the 
wrath of God is muted in contemporary Christian discourse: 1) simple denial of God’s wrath, 
both implicit and explicit; 2) crypto-Marcionism; 3) portraying God’s wrath as an impersonal 
process, an effect of sin instead of an affect (Lane dedicates the most space to this third 
problem, and uses C. H. Dodd as his principal interlocutor.); 4) ignoring the question. In part 
two he discusses how the wrath of God relates to other doctrines, arguing that Christianity 
must also retain the doctrines of God’s judgement, the fear of God, hell, and the cross as the 
work of Christ dealing with God’s wrath. In part three Lane shows how God’s wrath 
expresses God’s love and also stands in contrast to it. He upholds the polar opposites of love 
and indifference, arguing that wrath can be part of love and highlighting God’s holiness. He 
adds that wrath and mercy originate in God’s holy love. Lane states that divine love and 
wrath are related by analogy to human love and wrath, but are not identical to them.]  
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Lindberg, Carter (2008) Love: A Brief History Through Western Christianity. Oxford: Wiley 
Blackwell.  

[An overview, covering language; biblical views; the Greco-Roman world; early Christianity; 
Augustine; Abelard and Bernard; mystics and troubadours; scholastics; the Reformation; 
pietism and Diaconal movements; and the ‘modern world’.] 

Lippitt, John (2009) ‘Second Selves and Genuine Others: Kierkegaard and Aristotle on Friendship 
and Self-Love’, in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. 
Newcastle: Cambridge Scholars Publishing.  

[Lippitt addresses the question of self-love’s legitimacy in Kierkegaard’s Works of Love, 
which is dedicated to expositing the Christian commandment: ‘You shall love the other as 
yourself’. Kierkegaard scholars argue that he does not rule out erotic or friendship love, but 
he warns against turning the other into ‘another me’. Lippitt argues that friendship love may 
help to distinguish between legitimate and illegitimate self-love: rather than turning the 
other into ‘another me’, friendship love acknowledges and responds to differences. Lippitt 
draws on classical philosophers’ treatment of friendship (e.g. Cicero and Aristotle) as well as 
modern scholarly writing on friendship (e.g. Cocking and Kennett).] 

Lumbard, Joseph (2007) ‘From Hubb to ‘Ishq: The Development of Love in Early Sufism’ Journal of 
Islamic Studies, 18.3: 345-85. 

Mahmutcehajic, Rusmir (2007) On Love: In the Muslim Tradition. New York: Fordham University 
Press.  

[Mahmutcehajic’s poetic prose is a reflection on what makes our lives human. His writing 
style captures well the poetics of mystical love in Islamic tradition, but his style might levy a 
toll on modern readers’ patience. This unusual and significant book dabbles in philosophy 
and comparative religion (mainly Christianity and Islam). Drawing largely from the mystical 
dimensions of Islam (Sufism), the author offers a luminous mediation on the relationship 
between love (heart) and knowledge (intellect), multiplicity and unity, and concludes with 
the example of the Prophet Muhammed as the universal/complete person. The author 
contends that central realities like love must be revealed to us because they go beyond 
human reason and understanding.] 

Manchester, Eric (2009) ‘Political Philia and Sacramental Love’, in Oord, Thomas J. (ed.) The Many 
Facets of Love: Philosophical Explorations. Newcastle: Cambridge Scholars Publishing.  

[Manchester argues that dominant political philosophies (Aristotelian communitarianism, 
classical democratic liberalism, and socialism) all fail to establish brotherly love. Moreover, 
none of these philosophies produce love between humanity and God. Drawing on John 
Welsey’s theology of politics, Manchester suggests that the sacramental life of the Church 
overcomes the shortcomings found in political theories because philia, agape, and eros are 
integrated between human persons, and between humans and God.] 

Marion, Jean-Luc (2007) The Erotic Phenomenon. Chicago: University of Chicago Press.  

[The Erotic Phenomenon is divided into 42 sections; the first 15 treat the Cartesian paradigm 
and its problems; from 16 onwards he gives a phenomenology of love. Marion’s central 
argument is that philosophy has forgotten its erotic origin: it began as the love of wisdom 
but renounced that name for metaphysics in the Middle Ages. This shift from love of wisdom 
to metaphysics made philosophy a domain in which beings were studied as universal objects 
of knowledge, opening the way for science and ‘censuring’ ‘the erotic origin of philosophy’ 
(3). Every concept of love is ‘weakened’ as soon as one acknowledges competing or 
irreconcilable meanings – e.g. eros and agape (see 5). He criticizes the Cartesian ego cogito 
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and instead proposes that the ego should be redefined as the lover (ego amans). The final 
section includes reflections on God’s love, which Marion says is like ours but infinitely 
different in that he loves ‘infinitely better’ than we do (222). ‘God’s highest transcendence, 
the only one that does not dishonour him, belongs not to power, nor to wisdom, nor even to 
infinity, but to love. For love alone is enough to put all infinity, all wisdom, and all power to 
work’ (222).] 

Mendes-Flohr, Paul (2009) ‘Between Sensual and Heavenly Love: Franz Rosenzweig’s Reading of the 
Song of Songs’ in Green, Deborah A. and Lieber, Laura S. (eds) Scriptural Exegesis: The Shapes of 
Culture and the Religious Imagination: Essays in Honour of Michael Fishbane. Oxford: Oxford 
University Press. 

Mernissi, Fatima (2007) L’Amour dans les pays musulmans, à travers le miroir des textes anciens. 
Casablanca: Le Fennec Poche.  

Merrick, Teri (2009) ‘Naturalism: A Crude Instrument in the Search for a Beloved?’ in Oord, 
Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: Cambridge 
Scholars Publishing.  

[Argues that methodological naturalism is incompatible with an attitude of appreciative love 
for the created order; recommends practices from Lewis’ The Four Loves and Henri 
Nouwen’s Life of the Beloved in order to cultivate the methodological love that naturalism 
lacks.] 

Milbank, John (2009) The Future of Love: Essays in Political Theology. Eugene: Wipf and Stock. 

Moltmann, Jurgen (2001) ‘God’s kenosis in the creation and consummation of the world’, in 
Polkinghorne, John (ed.) The Work of Love: Creation as Kenosis. Grand Rapids: Eerdmans. pp. 137–
151. 

Montgomery, Brint (2009) ‘Love, Depression, and Empathy: Demotivating the Problem of Other 
Minds’, in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: 
Cambridge Scholars Publishing.  

[Montgomery puts forward an argument against the human ability to love. If loving another 
is (at least) to understand and empathize with that other’s feelings, the Problem of Other 
Minds poses a challenge to love: if we do not have access to others’ mental states then we 
cannot understand and empathize with others’ feelings. Therefore, we are unable to love. 
But this conclusion is counterintuitive, leading Montgomery to question: which of the 
premises is misguided? He argues that we should question the sceptical position of the 
Problem of Other Minds – i.e. that we don’t have access to others’ mental states. He argues 
that recent results in MRI and other methods of brain scanning give at least some access to 
the mental states of others, and on that basis we are justified in the claim that we can love 
others. He argues that we need not settle for an analogical understanding of what it is like to 
have another’s experience because we can see exemplifications of mental experiences.] 

Morny, Joy (2006) Divine Love: Luce Irigaray, Women, Gender, and Religion. Manchester: 
Manchester University Press. 

Naugle, D. K. (2008) Re-Ordered Loves, Re-Ordered Lives: Learning the Deep Meaning of Happiness. 
Grand Rapids: Eerdmans. 

Neusner, Jacob and Chilton, Bruce (eds) (2005) Altruism in World Religions. Washington, DC: 
Georgetown University Press.  
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[Contains nine essays on altruism in various philosophical and religious traditions. Relevant 
essays are included as separate listings in this bibliography.]  

Neusner, Jacob and Avery-Peck, Alan J. (2005) ‘Altruism in Classical Judaism’ in Neusner, Jacob and 
Chilton, Bruce (eds) Altruism in World Religions. Washington, DC: Georgetown University Press. 
pp. 31-52.  

[Despite narratives in which people behave in seemingly altruistic ways, there is no doctrine 
of altruism in Classical Judaism, because in its framework God is just and in control, and 
therefore all bad acts are punished and all good acts rewarded. Therefore there can be no 
selfless actions which go unrewarded, hence no altruism (defined as ‘unselfish, unrewarded 
behaviour that benefits others at a cost to oneself’ (31)). Human goodness requires no 
explanation in this context.] 

Nussbaum, Martha (2001) Upheavals of Thought: The Intelligence of Emotions. Cambridge: 
Cambridge University Press. 

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288 (283-5)] 

Oord, Thomas Jay (2003) ‘Religious Love at the Interface with Science’ in Post, Stephen G.; 
Johnson, Bryon; McCullough, Michael E. and Schloss, Jeffrey P. (eds) Research on Altruism & Love: 
An Annotated Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & 
Theology. Philadelphia: Templeton Foundation Press. pp. 215-288. 

[This is the most useful section of Research on Altruism & Love, providing an account of the 
love-and-science dialogue from a religious perspective and an extensively annotated 
bibliography of this field.]  

Oord, Thomas J. (2009a) ‘Introduction’, in The Many Facets of Love: Philosophical Explorations. 
Newcastle: Cambridge Scholars Publishing.  

[Sets out scope of the book and its intent to ‘rectify the neglect of a philosophical analysis of 
love’, bringing together explorations ‘of love’s most important assets. Most of the essays 
have theistic or religious concerns in mind’ (ix).] 

—— (2009b) ‘Process Answers to Love Questions’, in The Many Facets of Love: Philosophical 
Explorations. Newcastle: Cambridge Scholars Publishing.  

[Oord argues that process philosophy illuminates ten questions about facets of love. Using 
his definition of love (‘acting intentionally, in sympathetic response to others (including 
God), to promote overall well-being’) he argues that the process vision will be more 
influential in providing answers to what he calls the love-and-science symbiosis than it has 
been to the science-and-religion dialogue (in the wake of Barbour’s Issues in Science and 
Religion [1966]) (see 20-21). The ten questions are: 1) Can humans ever truly love? 2) Is love 
a matter of the emotions or of the will? 3) Is love essentially altruism? 4) Is the highest or 
best love agape, eros, or philia? 5) How should we talk about the relations that love 
requires? 6) How should we interpret the phrase “God is love,” if God is an ultimate mystery 
and altogether different from us? 7) How can we account for genuine evil while also claiming 
that God exists and inspires love in creatures? 8) Is the capacity to love an emergent 
phenomenon? 9) Why regard love supreme if we have no reason to believe that some 
actions are better than others? 10) Can love make an ultimate difference?] 
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—— (2009c) ‘Championing Divine Love and Solving the Problem of Evil’ in The Many Facets of 
Love: Philosophical Explorations. Newcastle: Cambridge Scholars Publishing.  

[In this chapter Oord offers a solution to the problem of evil. God, Oord claims, is a relational 
being who necessarily relates to the world. As such, God cannot withdraw or override the 
freedom he lovingly gives to his creatures. Rejecting the claims of what he calls the ‘gnostic-
derived’ creatio ex nihilo, Oord argues that relational respect of freedom absolves God of 
culpability for failing to prevent evils.] 

——(2004) Science of Love: The Wisdom of Seeing. Radnor, PA: Templeton Foundation Press.  

Oord, Thomas J. (ed.) (2009) The Many Facets of Love: Philosophical Explorations. Newcastle: 
Cambridge Scholars Publishing.  

[Contains 15 essays on love from perspectives in psychology, philosophy, and theology. Each 
essay is included as a separate listing in this bibliography.]  

Oppenheim, Michael (2007) ‘Loving the Neighbor: Some Reflections on Narcissism’, Modern 
Judaism, 27(1): 47-71. 

[In relation to the two commandments in Leviticus to love the neighbour and the stranger, 
Oppenheim outlines the importance of the relation to, and love for, the other for an 
authentic relation to the self in the thought of Rosenzweig, Buber, and Levinas. He sets 
these thinkers’ views in contrast to those of rabbis who thought that it was impossible for 
humans to love others as much as the self, and that self-love is the basis for love of others. 
In the following section Oppenheim shows how this disagreement is mirrored within 
psychoanalysis, with Freud sharing the rabbis’ view, while W. R. D. Fairbairn and Stephen 
Mitchell agree with the modern Jewish philosophers. He concludes that these contrasting 
views on the love commandments and narcissism are valuable because they allow us to 
question our presuppositions regarding human nature and society.] 

Ortiz-Millán, G. (2007) ‘Love and Rationality: On Some Possible Rational Effects of Love’ Kriterion, 48: 
127–44. 

Polkinghorne, John (ed.) (2001) The work of love: Creation as kenosis. Grand Rapids: Eerdmans.  

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288 (260-5). Individual chapters from 
The work of love: Creation as kenosis are listed separately within this bibliography. The 
contributors ‘grapple with how to envisage divine love at work in creation.’ (Post, 260)] 

Pope, Stephen J. (2002) ‘Relating Self, Others, and Sacrifice in the Ordering of Love’ in Post, S. G.; 
Underwood, L. G.; Schloss, J. P. and Hurlbut, W. B. (eds) (2002) Altruism and Altruistic Love: 
Science, Philosophy, and Religion in Dialogue. New York and Oxford: Oxford University Press. pp. 
168-181. 

[Pope argues for an ordering of love which would allow for the development of morally 
acceptable forms love for both the self and others. He calls for a reconciliation between the 
following three pairs of terms, instead of seeing them as dichotomies: egoism and altruism, 
unilateralism and mutualism, and particularism and universalism. He discusses Michael 
Ruse’s distinction between strong and weak interpretations of agape, defends a sacramental 
rather than a dialectical theology (which views love solely as self-sacrifice, in contrast to 
egoism), and critiques the way that scientific data is used to show that humans are ‘wired’ to 
follow a rigid pattern of conduct.] 
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Post, Stephen G. (2003) Unlimited Love: Altruism, Compassion, and Service. Philadelphia: Templeton 
Foundation Press. 

——(2000) More lasting unions: Christianity, the family, and society. Grand Rapids: Eerdmans. 

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288 (271-2)] 

Post, Stephen G.; Johnson, Bryon; McCullough, Michael E. and Schloss, Jeffrey P. (eds) (2003) 
Research on altruism & love: An Annotated Bibliography of Major Studies in Psychology, Sociology, 
Evolutionary Biology, & Theology. Philadelphia: Templeton Foundation Press.  

[A useful reference work listing and commenting on experiments on various forms of 
altruism carried out in psychology, sociology, and evolutionary biology (e.g. whether 
religious belief is a motivating factor for becoming an organ donor). Includes a narrative 
section on examples of lives lived for others. Contains Thomas Jay’s Oord’s useful annotated 
bibliography ‘Religious Love at the Interface with Science’.] 

Post, S. G.; Underwood, L. G.; Schloss, J. P. and Hurlbut, W. B. (eds) (2002) Altruism and Altruistic 
Love: Science, Philosophy, and Religion in Dialogue. New York and Oxford: Oxford University Press. 

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288 (267-270)] 

Pourjavady, N. (2006) ‘The Concept of Love in ‘Iraqi and Ahmad al-Ghazali’ Persica 21: 51-62.  

Rawls, John and Nagel, Thomas (eds) (2009) A brief inquiry into the meaning of sin and faith: with 
“on my religion”. Cambridge, Mass.: Harvard University Press. 

Roberts, Robert C. (2003) Emotions: An Essay in Aid of Moral Psychology. Cambridge: Cambridge 
University Press.  

[Advances an analytic love-as-emotion view.] 

Roumo, Khaled (2009) Le coran déchiffré selon l'amour. Paris: Koutubia. 

[Khaled Roumo is a French poet and writer of Syrian origin. He takes on the noble task of 
combing through the Quran with the eyes of a lover. He invites readers to take a journey 
with a poet and an erudite hermeneutist into the heart of the Muslim sacred book. Like the 
great mystic and theosophist Ibn ‘Arabi, Roumo delights us with exquisite philology and 
shows brilliantly how the roots of different key words unveil the layers of meaning of the 
corpus.]   

Rowatt, W.C. and Kirkpatrick, L.A. (2002) ‘Two dimensions of attachment to God and their relation to 
affect, religiosity, and personality constructs’, Journal for the Scientific Study of Religion 41(4): 637–
51.  

Sacks, Jonathan (2003, revised edition of 2002) The Dignity of Difference: How to Avoid the Clash of 
Civilizations. London: Continuum. 

Sacks, Jonathan (2009) ‘The Dignity of Difference: How to Avoid the Clash of Civilizations’ in Sacred 
Heart University Review, vol. 25, issue 1. Available at: 
http://digitalcommons.sacredheart.edu/shureview/vol25/iss1/2 (accessed 19.1.2017) 
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Sandford, Stella (2000) The Metaphysics of Love: Gender and Transcendence in Levinas. London: 
Athlone Press. 

Schults, F. L. (2003) Reforming Theological Anthropology: After the Philosophical Turn to 
Relationality. Grand Rapids: Eerdmans. 

Sells, Michael (2000) ‘Love’, in Menocal, Maria Rosa; Scheindlin, Raymond P. and Sells, Michael (eds), 
The Literature of Andalus. Cambridge: Cambridge University Press. pp. 126-58. 

Singer, Irving (2009) Philosophy of Love: A Partial Summing Up. Cambridge, Mass.: MIT Press. 

Snow, Nancy (2000) ‘Empathy’ in American Philosophical Quarterly, vol. 37, no. 1, University of 
Illinois Press on behalf of the North American Philosophical Publications: 65-78.  

[Snow addresses the definition of empathy, how it is generated, and outlines one view of its 
moral significance. She highlights the difference between belief and perception, and rejects 
the separation of empathetic feeling from the facts about the person with whom one 
empathises (65). She also distinguished between sympathy (the focus of my emotion is the 
person with whom I’m sympathising) and empathy (the focus of my emotion is the same as 
that of the person with whom I’m empathising). Snow rejects Schopenhauer’s view that 
empathy for human others stems from our ontological oneness, stating that persons are 
‘ontologically separate and distinct units’ (67). She proposes a view of empathy that includes 
feeling a similar emotion to the one the other is feeling because the other is feeling it. Snow 
shows that empathy is not necessary for morality, giving the example of high-functioning 
autistic people who can follow moral laws without empathising, but suggests that where 
possible honing our empathetic skills is a moral duty.] 

Stock, Konrad (2000) Gottes wahre Liebe: Theologische Phänomenologie der Liebe. Tübingen: Mohr 
Siebeck. 

Stone, Bryan P., & Oord, Thomas Jay (eds) (2001) Thy nature and thy name is love: Wesleyan and 
process theologies in dialogue. Nashville: Kingswood.  

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288. (243)] 

Stump, Eleonore (2006) ‘Love by All Accounts’, Presidential Address to the Central APA, Proceedings 
and Addresses of the American Philosophical Association, 80: 25–43. 

Templeton, Sir John (2000) Pure unlimited love: An eternal creative force and blessing taught by all 
religions. Philadelphia: Templeton Foundation Press.  

[A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the Interface 
with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An Annotated 
Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & Theology. 
Philadelphia: Templeton Foundation Press. pp. 215-288. (244)] 

Thames, Mark G. (2009) ‘The Duty to Love in a Just, Deliberative Democracy: Habermas and 
Kierkegaard on Political Morality’ in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical 
Explorations. Newcastle: Cambridge Scholars Publishing.  

[Argues that deontological political theories are utopian; that despite their optimism their 
goal is appropriate respect among peers; but that these theories typically have little to say 
about community-building, care, trust, or love (construed here as ‘the welcome of 
strangers’). Although political theories tend not to include welcome of strangers as a 
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requirement, he argues that ‘love is relevant to political morality, even as justice is’ (114) 
and welcome of this kind is on par with a commitment to fairness as ‘an initial condition’ for 
social life.] 

Torrance, Alan J. (2001) ‘Is Love the Essence of God?’, in Vanhoozer, Kevin (ed.) Nothing Greater, 
Nothing Better: Theological Essays on the Love of God. Grand Rapids: Eerdmans. pp. 114-137. 

[In the first part of the chapter Torrance discusses the use of language and the possibility of 
affirming that God is love, focusing on Cajetan’s classification of Aquinas’ theory of analogy. 
Torrance compares this with Athanasius’ concept of theologein (speaking truthfully about 
God, made possible by a reconciliation of our alienated thinking). Both Aquinas and 
Athanasius affirm the priority and initiative of God, and an ontological relationship between 
the divine being and the human community of the Church. This ontological relationship is 
grounded in the Logos. In the second part, Torrance argues that the incarnation is an 
historical event of the Self-giving of God, in which we can see agape as being proper both to 
divinity and humanity. Thus, while not denying that eros is also proper to humans, he asserts 
that agape can also be attributed to humans; the main distinction between these for 
Torrance is that agape is indifferent to merit in the beloved, while eros is not. For Torrance, 
agape cannot be affirmed univocally of both God and humanity, but can be affirmed 
analogically. Torrance concludes that to talk about God as love, one must begin from God’s 
agape that gives value to our alienated concepts and language.] 

Vanhoozer, Kevin (2001) ‘Introduction: The love of God—its place, meaning, and function in 
systematic theology’, in Vanhoozer, Kevin (ed.) Nothing Greater, Nothing Better: Theological 
Essays on the Love of God. Grand Rapids: Eerdmans. pp. 1-29. 

[In this wide-ranging introduction, Vanhoozer presents a paradigm revolution taking place 
within Christian theology in the twentieth century. The new paradigm is that God’s love is 
understood in terms of personal relations instead of being seen in terms of substantival 
attributes (which is the classical view). He discusses Plato and Aquinas in order to illustrate 
the classical view of an immutable God and place the new paradigm against its historical 
background. He then turns to an overview of process philosophy and theological and socio-
political developments that have influenced the new paradigm. Vanhoozer also outlines the 
major themes within the discussion of divine love as relation or as attribute (e.g. divine 
passibility), mentioning key figures within these debates. This introduction also gives a brief 
summary of each essay in this volume.] 

Vanhoozer, Kevin (ed.) (2001) Nothing Greater, Nothing Better: Theological Essays on the Love of 
God. Grand Rapids: Eerdmans.  

[Contains ten essays on the love of God. Each essay is included as a separate listing in this 
bibliography. A description of this book is in: Oord, Thomas Jay (2003) ‘Religious Love at the 
Interface with Science’ in Post, Stephen G., et al. (eds) Research on Altruism & Love: An 
Annotated Bibliography of Major Studies in Psychology, Sociology, Evolutionary Biology, & 
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Metaphysic of Eros’ in Oord, Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. 
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[Analyzes Diotima of Manitea (from Plato’s Symposium), who uses the language of divine 
immutability, recollection, and the forms. Diotima implies that a merely possessive love is 
self-defeating: mortals want to possess their beloveds forever, but this desire cannot be 
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fulfilled. Instead, the desire for immortality is satisfied by bringing beauty into the world in 
such a way that we are remembered by others after our death. Viney argues that she comes 
very close to the idea that perfect love involves both activity and passivity. (In the process 
Viney brings in several scholarly views on the Symposium, so it is a good way into the 
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Vincelette, Alan (2009) ‘Three  Views of Love: Egoism, Disinterest, and Harmonism’, in Oord, 
Thomas J. (ed.) The Many Facets of Love: Philosophical Explorations. Newcastle: Cambridge 
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sacrificial (i.e., with no self-interest); and Vincelette’s harmonistic view regards love as 
incorporating both self-interest and other-directedness. On Vincelette’s view, one loves God 
and human others for their own sakes – but also gains from loving them. The essay includes 
an exploration of important historical contributions to love scholarship, and this as well as its 
own argument makes it useful for clarifying the history of and motivational aspect of 
theories of love.] 
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